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Abstract

This article examines how selected traditional Igbo rites are incorporated into Christian worship
within the Church of Nigeria (Anglican Communion). It argues that responsible inculturation
affirms both the gospel’s truth and Igbo cultural identity. Using incarnational and contextual
theologies, and referencing biblical, theological, and literary sources, including Chinua
Achebe’s Things Fall Apart and Arrow of God, the study evaluates how rites such asigu
aha (naming), ibu mmanya (wine presentation), nriko (communal meal), and symbolic acts like
kola nut and libation can enhance Anglican liturgy. Through qualitative textual and liturgical
analysis, cultural-theological interpretation, and literary contextualization, it finds that many of
these rites reflect biblical and liturgical patterns and can serve as spiritually formative tools when
viewed through a Christocentric lens. It also underscores theological challenges, especially the
risk of syncretism, emphasizing the need for doctrinal oversight and episcopal guidance. The
article offers a framework for culturally resonant Anglican worship that is theologically sound,
liturgically suitable, and pastorally effective, contributing to broader discussions on African
contextual theology and postcolonial liturgical renewal.

Keywords: Inculturation, Nigerian Anglicanism, Igbo Rites, Liturgical Theology, Contextual
Theology, Christian Worship, 21st-Century Anglican Liturgy.

Introduction
The encounter between Christianity and African traditional religions has created some of

the most significant theological and pastoral challenges in the global church. This is
especially evident among the Igbo people of Southeastern Nigeria, whose symbolic and
communal religious practices, such as naming ceremonies, libations, and covenant rituals,
are deeply rooted in their worldview and spiritual imagination. As Anglican Christianity
spread through the region, new liturgical forms emerged based on the Book of Common
Prayer and influenced by Western church traditions.

While these Western liturgical forms provided doctrinal clarity and sacramental coherence
to missionary Christianity, they often replaced the indigenous cultural expressions of local
communities. This led to a form of liturgical alienation, where the Christian message,
although theologically rich, felt unfamiliar or disconnected from the cultural identity of its
audience. Lamin Sanneh (1989) famously criticized missionary Christianity for focusing on
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textual translation rather than meaning translation, leaving African believers doctrinally

prepared but spiritually distant. Robert Schreiter (1993) highlighted that theology must
arise from local experience to be truly transformative. Aylward Shorter (1988) and
Elochukwu Uzukwu (1997) similarly identified a liturgical crisis where African Christians are
nourished by symbols that do not resonate with their cultural spirit.

Since 2020, several significant shifts have transformed the discussion on inculturation and
liturgical identity in African Christianity, particularly within Anglicanism. The COVID-19
pandemic and subsequent disruptions to communal worship revealed both the vulnerability
and resilience of traditional liturgical practices. Throughout Nigeria and other African
regions, churches turned to local languages, music, symbols, and spaces as worship shifted
to homes, courtyards, and digital platforms (Ajayi, 2022a; Anglican Consultative Council,
2023). This unexpected decentralization prompted fresh theological reflection on
embodiment, community, and cultural presence in worship.

Emerging scholarship increasingly emphasizes that inculturation is no longer just a
theoretical idea but a necessary element for the Church’s survival and growth in Africa.
Ajose (2021) notes how Yoruba Pentecostal and Anglican communities included chants,
proverbs, and symbolic drama during livestreamed services, effectively localizing the
sacred. In dioceses such as Awka, Niger Delta, and Lagos West, youth-led liturgical
movements have reclaimed and adapted rites likeigu aha(naming) andibu
mmanya (marriage wine ritual) within harvest festivals, confirmations, and youth
conventions (Ajayi, 2022b; Anglican Consultative Council, 2023). These efforts indicate a
deeper ecclesial revival in which cultural identity is not suppressed but theologically
understood and ritually affirmed.

This article explores the theological and liturgical blending of traditional Igbo rites with
Anglican worship, especially within the Church of Nigeria. It argues that responsible
inculturation, i.e., the genuine integration of local cultural elements into Christian worship,
can enhance Anglican liturgy without sacrificing biblical truth. The work is rooted in the
theology of the Incarnation, which affirms that the gospel must resonate with the
specificities of each culture (Bevans, 2002; John Paul Il, 1995). It also incorporates
contextual theology (Schreiter, 1993) and postcolonial theory (Sanneh, 198g;
Sugirtharajah, 2001) to examine the colonial history of mission Christianity and suggest
avenues for liturgical renewal.

The article examines selected traditional rites, igu aha (naming), ibu mmanya (marriage
wine presentation), kola nut symbolism, libation, and nriko meal, as theologically
meaningful acts that engage the community, convey sacred meanings, and reflect key
moral and spiritual values. These rites are viewed through a Christocentric perspective,
exploring their potential to function as liturgical resources within Anglican theology.
Simultaneously, the article acknowledges the risks of syncretism or doctrinal confusion,
emphasizing the need for church discernment and episcopal guidance.

On a global level, the 2022 Lambeth Conference explicitly reaffirmed the legitimacy of
cultural variation in Anglican liturgy, urging provinces to develop rites that reflect the
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“pastoral realities and cultural distinctives” of their people (Anglican Communion, 2022).
This affirmation provides theological and canonical space for African Anglican churches to
formalize worship practices that have often existed only informally.

Theologically, the conversation has moved beyond critique. Komolafe (2023) proposes a
model of “redemptive retrieval,” where African ritual frameworks are not erased but
recovered as meaningful theological categories. Instead of reactionary anti-colonialism or
romanticized nostalgia, contemporary African liturgical theology now advocates for
practices that are canonically faithful, pastorally effective, and culturally intelligible.

In dialogue with both theological sources and African literary texts such as Things Fall
Apart (Achebe, 1958) and Arrow of God (Achebe, 1964), this article proposes a model of
liturgical inculturation that is rooted in Anglican sacramental theology and attuned to Igbo
spiritual memory. It builds on earlier work by Mbiti, Bediako, Ikenga-Metuh, and Ejizu, while
also addressing gaps in Anglican-focused inculturation studies. Ultimately, it affirms that
Christis at home in African symbols, and authentic worship must speak the language of the
people while proclaiming the eternal gospel.

Literature Review
The theological basis for inculturation stems from a rich body of African and global Christian

scholarship. Key figures such as John Mbiti (1969), Bénézet Bujo (1992), Kwame Bediako
(1995), and Emefie lkenga-Metuh (1996) laid early theological foundations for
reinterpreting African traditional religious elements within a Christian context. These
scholars highlighted that authentic Christian theology in Africa must engage with the
cultural and symbolic worlds of its people. According to Mbiti (1969), “Africans are
notoriously religious,” and their worldview is shaped by rites, festivals, and myths that
provide existential meaning to life. Bediako (1995) and Ikenga-Metuh (1996) further argued
that theological identity in Africa should be based not on Western categories but on African
religious experiences.

From a liturgical perspective, Elochukwu Uzukwu (1997) argues that African Christians
experience “ritual homelessness” because liturgies do not incorporate African symbolic
systems. His concept of ritual inculturation focuses on reclaiming African gestures, music,
symbols, and space within the liturgical tradition. Anscar Chupungco (1992) and Aylward
Shorter (1988) also maintain that liturgy should reflect the core structure of local cultures.
This means reimagining worship elements based on African categories of time, community,
and spirituality, rather than simply decorating Western liturgy with African colors.
Postcolonial theological critics such as Lamin Sanneh (1989), Robert Schreiter (1993), and
R. S. Sugirtharajah (2001) emphasize the need for theology to shift from translation to
inculturation. Sanneh’s theory of translatability argues that the gospel must inhabit
indigenous languages and symbols to be spiritually transformative. Schreiter’s approach to
local theologies further challenges African theologians to re-root Christian thought in the
lived experiences of their people.

Recent literature has moved from focusing on theoretical justifications to engaging in
empirical research. Ajose (2021) shows how Yoruba Pentecostal and Anglican
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congregations incorporate local chants and ritual drama into livestreamed worship,

reaffirming indigenous spirituality in digital spaces. Ajayi (2022b) and Komolafe (2023)
examine the liturgical practices of Nigerian independent and mainline churches, arguing
that hybrid rituals like wine-carrying and naming ceremonies demonstrate a theological
blend that challenges strict colonial categories.

Within Anglicanism, the Lambeth Conference (Anglican Communion, 2022) urged
provinces to develop liturgies that reflect their cultural realities while keeping sacramental
coherence. The Anglican Consultative Council (2023) released a communiqué affirming the
validity of diverse local liturgical expressions, especially in Africa. It encouraged symbolic
actions like drumming, libation, and ancestral remembrance within Eucharistic theology.
These global affirmations legitimize what many African dioceses had practiced informally.
In the Nigerian Anglican context, dioceses such as Awka, Nsukka, and Lagos West have
demonstrated growing interest in contextual worship through initiatives like clergy
seminars on liturgy and inculturation, youth-led fellowship services, and diocesan
programmes that explore the integration of indigenous naming and marriage symbols into
pastoral rites (Awka Diocesan Liturgical Commission [ADLIC], 2025; Anglican Diocese of
Nsukka, 2024; Diocese of Lagos West, 2023). However, theological caution still exists. Ejizu
(2013) and llogu (1974) warn that inculturation must differentiate between ancestral
reverence and ancestral worship, and that liturgy should present Christ as the only
mediator. This echoes broader Anglican concerns about syncretism, doctrinal limits, and
ecumenical unity.

Recent academic discourse has also shifted toward gender, generational, and urban-rural
perspectives. For example, Ulutorti and Nnatuanya (2025) explore how women and youth
experience liturgical identity in parishes where inculturation is attempted. Their findings
reveal both enthusiasm and theological confusion, highlighting the need for clearer
catechesis and structured liturgical education. Comparative studies between Catholic and
Anglican inculturation in Nigeria (e.g., Ekwunife, 2013; Alokan & Ogunyemi, 2011)
demonstrate both conflict and convergence in the integration of African rites.

Finally, the use of African literary texts as theological sources has grown more critical.
Achebe’s Things Fall Apart and Arrow of God are now seen as cultural and theological
records that reflect the moral world of the Igbo people. Scholars like Bevans (2002) and
Grimes (2004) support this interdisciplinary approach, arguing that theology in Africa
should incorporate oral tradition, literature, performance, and symbolic actions. Together,
these diverse sources create a framework where inculturation is seen as an essential church
duty rooted in theological, pastoral, and cultural principles, not as optional
experimentation.

Theoretical Framework

This study uses a multidisciplinary theoretical framework that combines Incarnational
Theology (the main theory), Contextual Theology (the practical approach), and
Postcolonial Theory (an additional perspective). These three methods together shape how
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liturgical inculturation is studied, justified, and implemented within the Church of Nigeria

(Anglican Communion), especially among the Igbo. To enhance the practical usefulness of
these frameworks, recent African Anglican developments and scholarly applications are
included. This provides a clearer explanation of how theory guides liturgical reforms and
inculturation efforts discussed in both church and pastoral settings.

Incarnational Theology

At the core of Christian theology is the mystery of the Incarnation: God becoming fully
human in the person of Jesus Christ. "So the Word became human and made his home
among us” (John 1:14, NLT). This essential truth affirms that divine revelation occurs not in
isolation but within specific human cultures, histories, and languages. Christ’s full
participation in first-century Jewish life, its language, customs, and religious traditions,
shows that God encounters humanity within its cultural contexts.

Incarnational theology, as explained by Walls (1996), Schreiter (1993), and Orobator (2008),
offers a theological basis for liturgical inculturation. Christ took on a specific culture without
losing His divine identity. Similarly, Christian worship must adopt the cultural forms of its
environment as long as the core message of the gospel remains unchanged. In Nigerian
Anglicanism, this approach supports the adaptation of rites such as igu aha (naming), ibu
mmanya (marriage wine ritual), breaking the kola nut, and the nriko communal meal as
liturgical signs of divine grace.

Practical applications of this theology are evident in experimental liturgies reported in the
Dioceses of Nnewi and Awka, where traditional gestures such as breaking of kola nut,
indigenous hymns, and call-and-response prayers have been introduced as preludes to
sacramental worship (Awka Diocesan Liturgical Commission [ADLIC], 2025; Diocese of
Nnewi, 2022). These actions reflect the incarnational logic of meeting God within the
cultural idioms of the people. Agbo (2023) also observes that Nigerian gospel music, filled
with proverbs, oral chants, and local instruments, has shaped the liturgical aesthetics and
theological understanding of worship in both Anglican and Pentecostal communities. Such
creative expressions demonstrate how Incarnational Theology connects cultural expression
with doctrinal accuracy.

Contextual Theology

While Incarnational Theology provides the theological foundation, Contextual Theology
offers the practical approach. As outlined by Bevans (2002), Mbiti (1975), and Bediako
(1995), this method holds that theology must arise from the lived experiences and
perspectives of local communities. Theology is not “universal and culture-free” but always
rooted in specific cultures. This aligns with African theologians like Bujo (1992) and
Oduyoye (2001), who emphasize that African religious symbols and ethics should shape
Christian theology and worship.

In the Igbo context, Contextual Theology affirms that naming ceremonies, libations,
ancestral meals, and symbolic items like the kola nut are not merely cultural traditions but
theological acts that express covenant, identity, memory, and communion (Mbiti, 1975;
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Oduyoye, 2001; Kanu, 2020; Uzukwu, 1997). In Anglican practice, Komolafe (2023) and

Ajayi (2022a) have shown that contextual liturgies rooted in African worldviews increase
congregational engagement and deepen theological understanding, especially among
youth and rural communities.

Recent practical applications demonstrate the vitality of these theoretical frameworks.
Ulutorti and Nnatuanya (2025) highlight the Diocese on the Niger’'s development of an
inclusive liturgical community for the deaf, featuring signed liturgies and trained clergy—
an embodiment of Contextual Theology’s emphasis on participatory and embodied
worship. Likewise, initiatives such as Inculturation Sundays and youth-led services in
dioceses like Owerri and Lagos have reintroduced contextual patterns of song, attire, and
symbolic gesture into canonical Anglican worship (Ajose, 2021; Komolafe, 2023; Anglican
Consultative Council, 2023). Musical and symbolic integration is particularly evident in
experiments incorporating traditional African elements such as drums, rattles, call-and-
response patterns, and culturally grounded gestures. Odewole (2018) documents how such
practices in the Diocese of Egba and Egba West enriched congregational participation and
deepened the contextual expression of Anglican liturgy.

Postcolonial Theory

Postcolonial Theory, as a complementary perspective, offers critical insight into the
historical factors that led to current liturgical dislocation. Scholars like Sanneh (1989),
Sugirtharajah (2001), and Uzukwu (1997) argue that colonial missions equated European
liturgical practices with orthodoxy while suppressing native spiritual expressions. This
created a theological hierarchy that viewed African culture as suspect or inferior, resulting
in what Uzukwu (2024) calls ritual silencing.

Achebe’s Arrow of God (1964) captures the psychological and communal rupture that
occurred when missionary liturgy was transplanted without adaptation. More recently,
Kama and Klaasen (2023) demonstrate how liturgical coloniality persists even in
autonomous African churches unless addressed theologically. These insights highlight the
need for critical re-engagement with liturgical inheritance in light of cultural dignity.

In the Nigerian Anglican context, postcolonial theory has practical implications. For
example, the Kanamai Consultation (Anglican Communion Office, 2010) and Lambeth
Conference (Anglican Communion, 2022) encouraged provinces to assess inherited
liturgies in light of cultural relevance. These directives have prompted diocesan-level
deliberations in Nigeria on revising the Book of Common Prayer to incorporate culturally
grounded rites for marriage, naming, thanksgiving, and other communal celebrations
(Anglican Communion, 2022; Anglican Consultative Council, 2023). Postcolonial critique
here does not aim to reject missionary Christianity but to advocate for a theologically
mindful decolonization of worship, making African symbols and rituals valid means of
expressing Christian faith.
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Methodology
This study employs a qualitative, non-empirical, and interdisciplinary approach to explore

the theological and liturgical aspects of inculturation within the Nigerian Anglican context.
It is based on a critical textual and symbolic analysis of authoritative liturgical and
theological materials. The goal is not to observe worship practices directly but to develop a
theological framework for understanding and encouraging liturgical inculturation,
engaging with cultural expressions and church traditions. The methodological approach is
descriptive, analytical, and constructive, drawing on the principles of Incarnational
Theology, Contextual Theology, and Postcolonial Theory.

The primary sources informing this study include the Nigerian edition of the Book of
Common Prayerand the Church of England’s Book of Common Prayer, along with
theological documents from the wider Anglican Communion, such as Lambeth Conference
resolutions and Anglican Consultative Council statements. It also considers biblical texts
that have liturgical significance for African worship settings. These sources were chosen for
their doctrinal authority, canonical status, frequent use in Nigerian Anglican contexts, and
their thematic relevance to the issues of liturgical disconnection and the need for
inculturation.

The secondary sources include peer-reviewed journal articles, scholarly books on African
theology, inculturation, contextual theology, liturgical studies, and postcolonial critique,
along with African literary works like Chinua Achebe’s Things Fall Apart and Arrow of God,
which function as a cultural-theological lens. The study also uses documented reports of
diocesan and parish-level liturgical innovations, such as Inculturation Sundays, accessible
worship for the deaf, and youth-led services. These materials were chosen for their ability
to highlight the lived religious imagination of African communities and to deepen the
ongoing discussion about worship reform in the Nigerian Anglican Church.

The analysis was guided by interpretive attention to how texts and rituals express doctrinal
meaning, the ways rites embody local symbols, gestures, and languages as vehicles of
sacred meaning, and the extent to which liturgical forms maintain cultural coherence with
indigenous epistemologies, aesthetics, and social structures. In this view, traditional
practices such as igu aha (naming), ibu mmanya (marriage wine-carrying), and the sharing
of the kola nut are seen not just as anthropological customs, but as theological
performances filled with sacramental, communal, and eschatological importance. These
practices are interpreted through biblical symbolism, African theological anthropology, and
postcolonial hermeneutics.

The findings came from analyzing themes from Scripture and prayer books, cultural
patterns in oral traditions, symbolic gestures, and artistic forms, along with theological
consistency based on core Christian doctrines. These aspects were understood through the
combined lenses of Incarnational Theology, developed by Walls, Schreiter, and Bevans;
Contextual Theology, outlined by Mbiti, Bujo, and Oduyoye; and Postcolonial Theory,
promoted by Sanneh, Sugirtharajah, and Uzukwu. This comprehensive approach enables a
detailed theological interpretation of liturgical practices in the Nigerian context that avoids
both strict orthodoxy and uncritical cultural blending.

25 Vol. 5,No. 12025 African Journal of Religious and Theological Studies

www.afropolitanjournals.com




AJRTS

This study’s main limitation is its non-empirical approach. The lack of interviews, parish

case studies, and direct observation of worship services means that the conclusions are
based on interpretive synthesis rather than on lived ethnographic data. While this method
provides a coherent theological and cultural analysis, future research should include
empirical techniques such as ethnographic fieldwork, parish surveys, and comparative
studies across African Anglican provinces and other denominations like Catholic and
Pentecostal traditions. These studies would help evaluate the reception, theological
consistency, and sustainability of inculturated liturgies in various Nigerian Anglican
settings.

Analysis and Discussion
Igbo Rites and Anglican Liturgy

Building on the theological frameworks discussed earlier, this section examines select Igbo
traditional rites and practices as potential candidates for liturgical inculturation in Nigerian
Anglicanism. These practices are not just cultural expressions but are theologically
meaningful performances of identity, covenant, thanksgiving, and community. Each
subsection interprets a traditional rite in conversation with Scripture, sacramental
theology, Anglican liturgical norms, and recent parish or diocesan experiments.

Naming Rituval (/gu aha)

The Igbo naming ceremony (igu aha) is a spiritually significant act. It serves as a communal
declaration of the child’s role in the world, calling upon the memory of ancestors, family
virtues, and spiritual expectations. In Christian theology, this aligns with the naming of John
the Baptist at his birth (Luke 1:59-63) and God’s covenantal renaming of Abraham and
Sarah (Genesis 17:5, 15).

Within Anglicanism, naming is viewed as part of baptism, but in many Igbo communities, it
is a separate ritual held on the eighth day that symbolizes new creation and the renewal of
the covenant. This allows for a pre-baptismal, family-based service featuring naming
prayers in the vernacular, symbolic gestures such as anointing with oil or sharing of kola
nuts, and theologically meaningful speech acts. Dioceses like Nsukka, Nnewi, and Onitsha
have piloted naming-within-baptism frameworks that purposely combine Christian identity
with ethnic belonging (Ajayi, 2022a; Komolafe, 2023). Meanwhile, youth and women'’s
fellowships have increasingly promoted naming liturgies that empower Christian families
to pass down faith, memory, and moral values in ways that resonate culturally (Ulutorti &
Nnatuanya, 2025; Anglican Consultative Council, 2023).

Wine Presentation (/lbu mmanya)

Ibu mmanya is the ritual of presenting wine by the bride’s family to the groom’s relatives,
symbolizing covenant, joy, and social approval. The rite includes symbolic actions:
presentation, communal witness, acceptance, and celebration, all of which have parallelsin
biblical weddings (Genesis 24:57-60; John 2:1—11) and the theological view of marriage as a
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covenant. This rite can be transformed into a pre-marital blessing or a symbolic
reenactment during Church wedding services, allowing for theological interpretation and
pastoral oversight. Lagos West and Awka dioceses have developed pastoral guidelines that
incorporate ibu mmanya into pre-marital counseling, framing the rite around theological
themes of family blessing, unity, and God’s grace (Ajayi, 2022a; Komolafe, 2023). This
integration ensures theological consistency while supporting the cultural dignity of the
couple’s families. It also tackles the dualism where traditional and Church weddings are
viewed as separate or competing.

Libation and Memorial

In Igbo culture, libation is a sacramental act of remembrance, calling upon ancestors, God,
and community. While sometimes mistaken for ancestral worship, its theological
foundation is in anamnesis, which is remembering with intention, similar to the Christian
Eucharistic tradition (Luke 22:19; Philippians 2:17; 2 Timothy 4:6). An Anglican adaptation
may include a Christian libation using water or wine, poured reverently with thanksgiving
to God and remembrance of the saints. Such rituals are especially appropriate during
memorials, funerals, and All Saints services.

In response to contemporary calls for contextualization, the Anglican Consultative Council
(2023) affirmed that symbolic remembrance rites can be used when the theological
framework is clear and Christ-centered. In urban dioceses like Enugu and Abuja, women'’s
ministries already incorporate stylized libation-like rituals such as pouring water or oil with
prayer at widow support events and family memorials.

Kola Nut Sharing

The kola nut, a sacred Igbo symbol of welcome, blessing, and covenant, plays a central role
in communal events. Breaking and sharing is an act of communal recognition and prayer,
often accompanied by proverbs and invocations of peace. From a theological perspective,
the kola nut symbolizes the Eucharistic breaking of bread, representing shared life and
hospitality (Kanu, 2020). It can be used as an introductory rite before Anglican services,
especially during weddings, naming ceremonies, or thanksgiving services (Ajayi, 2022a).
Diocesan reports from Awka and Owerri show clergy performing blessing-of-the-kola
segments before official worship, accompanied by short prayers and Scripture readings
(Diocese of Awka, 2023; Diocese of Owerri, 2022). The use of vernacular expressions and
proverbs encourages congregational participation and enhances the symbolic richness of
prayer (Ogbuehi & Olashinde, 2025). Some congregations now celebrate Kola Sunday, a
cultural and religious event where members reflect on themes of peace, welcoming, and
community rooted in Igbo wisdom and Christian charity (Diocese of Awka, 2023).

Nriko Meal (Communal Meal Rite)

The nriko communal meal, traditionally shared after significant family or community
events, functions in Igbo society as a covenantal act of solidarity, reconciliation, and shared
identity (Okeke, 2020). In theological terms, it resonates with the biblical imagery of table
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fellowship, especially in the post-resurrection meals of Jesus (Luke 24:30-35; John 21:9-14),

and with the early Christian practice of the agape feast (Acts 2:42—-47). Within Nigerian
Anglicanism, some parishes have experimented with contextualizing nriko as a parish-
based fellowship meal, either on parish anniversaries, harvest thanksgivings, or after
significant liturgical celebrations, to reinforce the bonds of unity and hospitality (Ajayi,
2022b).

Reports from the dioceses of Nnewi and Onitsha note that clergy have, in recent years,
incorporated elements of nriko into post-service fellowship, such as communal sharing of
yam, fruits, or rice, accompanied by short blessings and thanksgiving prayers (Diocese of
Nnewi, 2022; Diocese of Onitsha, 2023). In these adaptations, the act is framed not as a
replacement for the Eucharist but as a complementary cultural expression of Christian
fellowship, reinforcing the incarnational logic of the gospel meeting people in their own
cultural idioms (Komolafe, 2023). While these initiatives have been positively received in
many contexts, some synod reports caution that clear catechesis is necessary to avoid
confusion about the theological distinction between the Eucharist and the nriko meal
(Diocese of Onitsha, 2023).

Conclusion and Recommendations
This study shows that certain traditional Igbo rites such asigu aha(naming), ibu

mmanya (wine presentation), libation, kola nut sharing, and nriko communal meals hold
deep theological, symbolic, and communal significance that strongly connects with
Anglican liturgical theology. Far from being minor cultural acts, these rites represent core
theological values like identity, covenant, remembrance, thanksgiving, and community.
Drawing on the frameworks of Incarnational Theology, Contextual Theology, and
Postcolonial Critique, this study has argued that liturgical inculturation in Nigeria is not just
a theoretical or aesthetic issue. Instead, it is a biblically justified, theologically consistent,
and pastorally urgent aspect of postcolonial African Christianity. The Nigerian Anglican
Church stands at a critical point in its history: The chance to reimagine worship as
authentically African and deeply Christian now emerges with renewed urgency.

Recent developments across various dioceses highlight a growing awareness within the
church. The Inculturation Sunday in Awka Diocese, youth-driven liturgies in urban Lagos,
and deaf-accessible signed liturgies in the Diocese on the Niger demonstrate both the
potential and challenges of adapting worship to local contexts. These liturgical initiatives
have successfully engaged local communities, especially young people and women, and
have revitalized cultural and theological agency. However, they also reveal pastoral issues,
including insufficient clergy training, theological inconsistencies, and confusion
surrounding syncretism. In some cases, inculturation projects were quietly discontinued
due to inadequate catechesis, resistance from older clergy, or concerns about theological
dilution (Ajayi, 2022a; Komolafe, 2023; Anglican Consultative Council, 2023). Therefore,
there is a need for intentional planning, canonical oversight, and strong theological
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education to ensure that inculturation maintains both cultural understanding and doctrinal
integrity.

Recommendations
Based on these findings, the study suggests the following practical steps for diocesan and
provincial leaders:

1. Develop standardized liturgical models for contextual rites, especially for naming,
marriage, memorials, and thanksgiving, that reflect biblical doctrine and African
cultural depth.

2. Revise or supplement the Book of Common Prayerin Nigeria with a canonically
approved Supplement on Inculturated Rites, accompanied by theological
commentary and episcopal oversight.

3. Train clergy and lay liturgical leaders in the theology, pastoral care, and symbolic
meaning of inculturated worship.

4. Document and evaluate parish-level innovations and publish official Anglican
liturgical guides grounded in both Scripture and African ritual logic.

5. Foster ecumenical collaboration with African Roman Catholic and Pentecostal
churches to share resources and frameworks for culturally grounded liturgy.

On a global scale, Nigerian Anglicanism should participate in broader Communion-wide
initiatives such as the Lambeth Conference (Anglican Communion, 2022) and the Anglican
Consultative Council (ACC-18, 2023) to ensure African perspectives are not sidelined but are
central to shaping global Anglican liturgical renewal.

Directions for Future Research
This study has been mainly theoretical and text-based. To promote ongoing theological
reflection and practical application, the following research areas are recommended:

o Empirical field studies to evaluate how inculturated liturgies are received,
practiced, or resisted across diverse Anglican dioceses in Nigeria.

e Genderanalysis of how women and men experience and lead inculturated liturgical
expressions, especially in areas such as naming, marriage, and memorials.

e Intergenerational studies on how younger and older Anglicans perceive cultural
change in worship and its impact on faith formation and identity.

o Comparative studies of Anglican and Roman Catholic approaches to inculturation
in Nigeria and Africa, exploring convergences, tensions, and contextual models.

e Impact assessments of the Lambeth Conference (2022) and ACC (2023)
recommendations on inculturation, especially in shaping provincial policies and
liturgical reforms in Africa.

Such research will provide the theological, sociological, and pastoral data needed to
strengthen Anglican liturgical reform in Nigeria. It will ensure that inculturation reflects
both the depth of Africa’s spiritual heritage and the transformative power of the gospel in
every cultural setting.
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